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ABSTRAKSI 
 

Joseph Bingham (1668-1723) adalah satu dari bapa cendekiawan 
Inggris dari akhir abad ke 17 dan memasuki abad ke 18. Dia 
seringkali mengutip Calvin untuk menandaskan bahwa tidak ada 
perbedaan yang signifikan diantara pemikiran dari Calvin dan 
Gereja Inggris. Bingham banyak menyitir Calvin untuk menyerang 
kelompok Non-Konformis—secara khusus John Quick and 
Richard Baxter—karena menganggap Gereja Inggris menjadi 
Reformed karena mengikuti teladan gereja Perancis. Dalam hal 
ini, khususnya perdebatan difokuskan pada teologia baptisan dari 
gereja Inggris. Bingham menunjukkan bahwa dalam teologia 
Baptisan Gereja Inggris banyak dipengaruhi oleh pemikiran dari 
Reformator Jenewa, John Calvin. Dengan pembuktian ini, maka 
tuduhan dari kelompok Non-Konformis mengenai ritus dan 
teologia baptisan dipatahkan.  
 
 
Keywords: The Non-Conformists, The Church of England, 
baptismal theology and practice, Geneva Reformer. 

 
 

Introduction 
 

Joseph Bingham (1668-1723) is one of the foremost British 
patristic scholars of the late-seventeenth and early-eighteenth 
centuries. He was known for his massive ten volume work on the 
early church, entitled The Origines Ecclesiasticae, or, the 
Antiquities of the Christian Church, published between 1708 and 
1722.1 Bingham received his Bachelor of Arts degree from the 

                                                 
1
 Joseph Bingham, The Origines Ecclesiasticae, or the Antiquities of the 

Christian Church, in ten volumes. In writing this essay I consult the 1834 edition 
of Bingham‘s works under the title: Origines Ecclesiasticae: or the Antiquity of the 
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University College, Oxford in 1689.2 On July 1, 1689 he was 
elected fellow of the university.3 After his appointment as fellow, 
Bingham continued his study toward the M.A. at the same college. 
He received his Master of Arts degree on June 23, 1691.  Soon 
afterwards he was appointed a tutor of the university.4 Four years 
after his appointment as a tutor, following a controversy over the 
doctrine of the Trinity,5 Bingham received a call to be the rector of 
Headbourn-Worthy, about one mile from Winchester.6 Bingham 
wrote and published the multi-volume Origines Ecclesiasticae from 
Headbourn-Worthy, and later from Havant, both in the diocese of 
Winchester. Through his patristic scholarship he demonstrated 
that he was a loyal defender of the Church of England in its 
teaching and practices. 
 

During his tenure as the rector of Headbourn-Worthy 
Bingham was concerned with the question of Church 
Comprehension.7 He wanted a union between the Non-
Conformists and the National Church.8 The Non-Conformists, 
especially the Presbyterians, argued that the Church of England 
must reform its doctrine and ecclesiastical practices following the 

                                                                                                              
Christian Church and Other Works, in eight volumes, printed in London by 
William Straker. Quotations from Bingham‘s work will be taken from this edition, 
unless otherwise noted. Reference to Bingham‘s work will be indicated as Works, 

followed by volume and page numbers of this particular edition. 
2
 University College, Oxford, Registrum, vol. I. 1509-1722, 117, shelf mark 

UC: GB3/A1/1. 
3
 University College, Oxford, Registrum, vol. 1, 118, shelf mark: UC: 

GB3/A1/1. For complete description of these people‘s terms at Oxford see Ayliffe, 
The Antient and Present State of the University of Oxford, vol. 2, 306 - 311. 

4
Works, vol. 1, iv.  

5
 For a detail study of Bingham‘s involvement in the Trinitarian controversy at 

Oxford, see: Yudha Thianto, Three Persons as Three Individual Substances: 
Joseph Bingham and the Trinitarian Controversy at Oxford in the 1690s,‖ Fides et 
Historia 40:1 (Winter/Spring 2008): 67-86. See also: Yudha Thianto, ―Baptismal 
Practice and Trinitarian Belief in Joseph Bingham‘s Origines Ecclesiasticae: A 

study in the Historical and Theological Context of Patristic Scholarship at the 
Close of the Era of Orthodoxy,‖ Ph. D. diss., Calvin Theological Seminary, 2006. 
See also Philip Dixon, Nice and Hot Disputes: The Doctrine of the Trinity in the 
Seventeenth Century (London and New York: T&T Clark, 2003), 110. 

6
Works, vol. 1,vi., see also, Peacock, History, 207-208. 

7
 Leslie W. Barnard, ―Joseph Bingham, the French Reformed Church and the 

Comprehension Question,‖ Heythrop Journal 27 (July 1986), 249. 
8
 Bingham, ―Preface to the French Church‘s Apology for the Church of England,‖ 

in Works, vol. 8, xi. 
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examples of the French-speaking Calvinists. One strong voice 
representing the Non-Conformists was John Quick, a Presbyterian 
minister from London, who published his book, Synodicon in Gallia 
Reformata in 1692.9 Bingham took charge against Quick and 
others and he showed his defense of the Church of England‘s 
position through his book, The French Church‟s Apology for the 
Church of England, published in 1706.10 In this book he masterfully 
weaved together the views of the sixteenth-century Reformers 
together with the decisions of several Reformed councils and 
synods to show the Non-conformists that the Church of England 
was as Reformed as the French-speaking churches on the 
continent. 
 

In his reply to Quick, Bingham held that there was no 
fundamental doctrinal difference between the Church of England 
and the French-speaking Protestant churches on the continent.11 If 
there were things which were different in the French Church, it was 
because each had its unique practices and no church was 
obligated to follow the uniqueness of the other. 12 In order to show 
that both churches were not so different from each other, Bingham 
explained that both churches closely followed well-developed 
liturgies and that strict liturgical orders reflected in the Prayer Book 
were not exclusively practiced only in the Church of England.13 In 
this book Bingham often quoted Calvin to show that basically there 
were no significant differences between the view of the Genevan 
Reformer and that of the Church of England. For Bingham, Calvin 
became a source of authority to show that the Non-Conformists—
most notably Quick—were wrong in demanding the Church of 
England to be reformed following the example of the French 
Church. There was no need for more reformation.  

                                                 
9
 John Quick, Synodicon in Gallia Reformata (London, 1692). 

10
 Joseph Bingham, The French Church‟s Apology for the Church of 

England; or, the Objections of Dissenters against the Articles, Homilies, Liturgy, 
and Canons of the English Church, Consider‟d and Answer‟d upon the Principles 
of the Reformed Church of France. A Work Chiefly Extracted out of the 
Authentick Acts and Decrees of the French National Synods (London: printed for 
R. Knaplock, 1706). See also Works, vol. 8, 1-314. 

11
 Works, vol. 8, 6. 

12
 Works, vol. 8, 7. 

13
 Bingham discussed this issue in book 3 of the French Church's Apology. 

See Works, vol. 8, 87-179. 
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This paper focuses on Bingham‘s defense of the Church of 
England‘s baptismal theology and practice against the critique of 
the Non-Conformists, especially John Quick and Richard Baxter. 
For the Non-Conformists, the Church of England‘s baptismal 
theology and practice were too close to that of the Roman 
Catholic. Issues concerning the sign of the cross, the presence of 
the sponsors and confirmation of baptism became points of 
contention. Through the analysis of Bingham‘s work this paper will 
demonstrate that Calvin‘s view occupied an important place in 
Bingham‘s debates with the non-conformists. By showing that 
Calvin‘s view stood perfectly in line with the position of the Church 
of England Bingham triumphantly declared that the non-
conformists‘ charge of the un-reformedness of the Church of 
England‘s baptismal rites and theology was ungrounded. 

 
Political and Ecclesiastical Background 

 
In the latter part of the seventeenth century England saw 

numerous French refugees coming to the country as the result of 
the persecution that happened in France following Louis XIV‘s 
decision that only Catholicism was the only accepted religion in the 
country. In 1685 Louis XIV revoked the Edict of Nantes and this 
essentially made Protestants outlaws in the country.14 Even 
though lay Protestants were not allowed to leave the country, there 
was a mass of refugees leaving France to the Netherlands, 
Germany, Switzerland, and also England. It was reported that 
around 200,000 Protestants left the country.15 The French 
refugees who went to England were well received. Thomas 
Tenison, Archbishop of Canterbury 1694-1715, strongly defended 
these French Refugees. In 1686 Tenison translated Jean Claude‘s 
Les plaintes des protestants cruellement opprimez dans le 
royaume de France as a bold act against James II‘s Catholic 
sympathies.16 When Tenison became the Archbishop of 
Canterbury, he had to face the issue of unity of Protestant 
churches in England. Tenison wanted a comprehensive, national 

                                                 
14

 Barnard, ―Joseph Bingham, the French Reformed Church and the 
Comprehension Question,‖ 250. 

15
 Heather Rae, State Identities and the Homogenization of People (New 

York: Cambridge University Press, 2002), 83. 
16

 Thomas Tenison, An Account of the Persecutions and Oppressions of the 
Protestants in France (London: Printed for J. Norris, 1686). 
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church, which preserved episcopacy and priesthood, respected 
sound learning, but also tolerant so that the church could still 
include the more reasonable of the Dissenters.17  
 

In his effort to raise the Dissenters to ―a capacity of civil 
employment‖ William III introduced two Bills to the Parliament. The 
first Bill became law. The second one which had clauses that 
altered and modified the ceremonies and liturgy of the Church of 
England was rejected by the House of Commons.18 William III then 
appointed a commission to consider how the Church of England 
could be more accepted by the Dissenters. The recommendations 
of this commission included large changes in liturgy to meet the 
objections of the Dissenters. At the same time, the 
recommendations also dealt with the question of Episcopal 
ordination of dissenting ministers. They recognized that even 
though the ordinations of Presbyterians were not entirely invalid, 
the ministers still needed to receive orders from a bishop who 
might add a clause: ―If thou art not already ordained, I ordain 
the…‖19The proposal of the commission received violent 
objections in the Convocation.20 According to Leslie Barnard, the 
Comprehension then stopped becoming practical politics even 
though there was already a compromise for occasional conformity 
in which dissenters avoided the disabilities imposed by the Test 
Act by way of a yearly communication.21 

 
Bingham hoped that that some dissenting ministers could be 

persuaded to unite with the Church of England if the problem 
regarding the clerical communion could be addressed. He 
dedicated his French Church‟s Apology to Thomas Tenison.22 In 

                                                 
17

 Barnard, ―Joseph Bingham, the French Reformed Church and the 
Comprehension Question,‖ 251. 

18
 Barnard, ―Joseph Bingham, the French Reformed Church and the 

Comprehension Question,‖ 251 
19

 Lord Macaulay, The History of England from the Accession of James the 
Second (Boston & New York: Houghton, Mifflin & Co., 1901), vol. 3, 89. 

20
 Macaulay, The History of England from the Accession of James the 

Second, 97. 
21

 This practice was strongly opposed by Tories and High Churchmen. After 
the accession of Queen Anne, a bill against occasional conformity finally became 
law in 1714. See: Barnard, ―Joseph Bingham, the French Reformed Church and 
the Comprehension Question,‖ 252. 

22
 Bingham, Works, vol. 8, v-vii. 
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his dedicatory epistle he told Tenison that he sought to find peace 
among all the ministers. His plan in writing the book was to show 
that the position of the Church of England was not different from 
that of the French Church on matters concerning worship and 
doctrine. Then, he would argue that if the dissenting ministers did 
not have problem in accepting the position of the French Church, 
these ministers should also find it easy to subject themselves to 
the Church of England.23 In his effort to unite the dissenting 
ministers with the Church of England, Bingham also took into 
consideration the French Protestant refugees in England who were 
persecuted under Louis XIV. He wanted to incorporate them into 
the Church of England. Barnard believes that Bingham might have 
been in contact with these refugees since there were quite a few of 
them settled in Winchester.24 

 
A proper comparison between the Church of England and 

the Reformed Church of France would in the end prove, in 
Bingham's opinion, that a nonconformist in England would be a 
nonconformist in France as well.25 Bingham did not want to debate 
the issue of separation with the Non-Conformists. He argued that 
he only sought peace for the church and that he was willing to 
sacrifice his own interests as long as it worked toward reuniting the 
Non-Conformists into communion albeit without sacrificing the 
Book of Common Prayer and its rubrics.26 
 

Bingham’s Use of Calvin’s View on Issues  
Concerning Baptism 

 
In Book III of the French Church‟s Apology for the Church of 

England Bingham dealt with the issue of the Church England‘s 
liturgy, where he spent much time demonstrating that the theology 
and liturgy of baptism in the Church England were not so different 
from those of the Church of France. He cited the opinions of many 
of the sixteenth-century Reformers, especially Calvin, to seek 

                                                 
23

 Bingham, Works, vol. 8, vi. 
24

 One of the French refugees, Joseph de Serres, originally from Montauban, 
was buried in Winchester Cathedral at a very old age, in 1754. See: Barnard, 
―Joseph Bingham, the French Reformed Church and the Comprehension 
Question,‖252. 

25
 Bingham, Works, vol. 8, xii. 

26
 Bingham, Works, vol. 8, xiii. 
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authoritative voice to show the Non-Conformists that they were 
mistaken when they charged the Church of England for being un-
Reformed. He said that the Church of England‘s insistence in 
having a set liturgy and catechism was in fact one that Calvin 
himself emphasized to the leaders of the English Reformation in 
the time of King Edward VI. Bingham showed that Calvin reminded 
his English brethren that they should have a certain form from 
which no minister was allowed to deaprt, and this form would 
include catechism and a stated form of prayer and administration 
of the sacraments.27 

 
The question of the sign of the cross in baptism reappeared 

with the publication of Richard Baxter's English Nonconformity.28 
As an added argument to the Dissenters' standard charge against 
this practice, Baxter held that the sign in itself was a new 
sacrament and that it contradicted the fundamental law of 
Christianity.29 Bingham defended his church by saying that 
Anglican baptism used this sign only to demonstrate that the 
person being baptized truly professed the Christian faith. By this 
sign the person declared to the world that as a Christian he or she 
was not ashamed of the cross of Christ. The sign of the cross was 
comparable to the cross on top of a prince‘s crown which showed 
that the prince upheld Christianity.30 In justification of his own 
Protestantism, Bingham appealed to Peter Martyr who compared 
the cross on a king's crown with the sign of the cross in baptism. 
Both demonstrated faith in Christianity and neither was 
superstitious.31 In addition, Bingham cited Beza, who, even though 
not favoring the practice, still supported the practice in the Church 
of England by saying that as long as they were not idolatrous, the 
ministers of the Church of England should not leave their office 
because of the issue.32 Bingham insisted that even though the 
Reformed church in Geneva did not make the sign of the cross in 

                                                 
27

 Bingham, Works, vol. 8, 87. Calvin, Ep. Ad Protector. Angl. p. 4169. 
28

 Richard Baxter, The English Nonconformity, as under King Charles II and 
King James II, truly Stated and Argued  (London: printed for Tho. Parkhurst, 
1689). 

29
 Baxter, English Nonconformity, 73. 

30
 Bingham, Works, vol. 8, 151. 

31
 Bingham, Works, vol. 8, 151. Here Bingham quotes from Peter Martyr, 

Loci Communes, class 2, chap. 5, note 20. 
32

 Bingham, Works, vol. 8, 150. Here Bingham quoted Beza‘s Epistle 12, pp. 

107 and 109. 
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baptism, it did not consider the sign of the cross as a new 
sacrament, like what Baxter said. Bingham reminded the readers 
that the Genevan church in Calvin‘s time added certain practices 
that were not necessarily Biblical, yet these additions were 
acceptable. In particular Bingham cited the fact that Calvin 
prohibited people to choose certain names for their children as 
they were baptized. Particularly, Bingham mentioned the incident 
where Calvin prohibited a set of parents to name their child 
Balthazar, only because Balthazar Pacimontanus was the ring 
leader of the Anabaptist in his time.33 
 

The Church of England taught that baptized children who 
died in infancy before they could commit actual sins were 
undoubtedly saved.34 Baxter strongly disagreed with this 
position.35 In his defense of the Church of England‘s position 
Bingham cited Calvin‘s position as he expressed it in article 35 of 
the Gallican Confession. The Confession stated that baptism was 
a pledge of our adoption as children of God, in which we are 
grafted into the body of Christ and are washed and cleansed by 
Christ‘s blood and renewed by the Holy Spirit into holiness in life.36 
Bingham argued that if Calvin said that in baptism children are 
grafted into Christ, are washed by his blood and renewed by his 
Spirit, he must have meant that the baptized children are truly 
regenerated and therefore saved. Thus it was not wrong for the 
Church of England to believe that baptized infants who died before 
committing sins would be saved. Bingham also reminded his 
readers that these children who receive eternal salvation after 
baptism should be the children who had a just right to baptism and 
who were lawfully baptized and not just about any children of any 
parents such as the children of pagans and infidels.37  
 

Sponsors or surety in baptism received sharp criticism from 
Baxter. First of all, Baxter criticized the Church of England for not 

                                                 
33

 Bingham, Works, vol. 8, 152. Here Bingham cited Beza‘s Vita Calvini, p. 
84. 

34
 Church of England, The Book of Common Prayer 1662 (Oxford: University 

Press, 1928), 269. 
35

 Baxter, The Case of English Nonconformity, chapter 9. 
36

 Bingham, Works, vol. 8, 155. 
37

 Bingham, Works, vol. 8, 156. 
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allowing parents to be the godparents of their own child.38 
Bingham replied that this was not entirely true. The Church of 
England did not allow parents to be the only sponsors of the child, 
but allowed the parents together with a godparent to dedicate their 
children to Christ.39 This regulation did not ―supersede the 
obligation of parents, but only superinduced a further obligation 
upon other persons for greater security of performance.‖40 He also 
disagreed with Baxter who accused the Anglicans of allowing non-
Christians, even atheists and infidels, to be godparents.41 Baxter's 
statement was wrong and Bingham challenged him to show if 
there was any canon that permitted such a thing to happen.42 He 
insisted that both the Church of France and the Church of England 
emphasized that the godparents had to keep the promise they 
made in baptism and that the parents must choose sponsors who 
were well-instructed in Christianity, upholders of the godly life, and 
people who the parents knew very well so that should the parents 
die while the child was still young, the godparents would assure 
that the child would get religious education.43 

 
Baxter disliked the Church of England‘s baptismal liturgy in 

which the sponsors replied on behalf of the child that she believed, 
she renounced, she desired, etc. According to Baxter, this series 
of answers were false responses because the child was bound to 
do certain acts because of the answers of others, namely the 
godparents. In Baxter‘s mind, the child being baptized still did not 
have faith and repentance in her.44 Bingham replied that Baxter did 
not understand Calvin well, since Calvin strongly believed that 
infants certainly had the seed of faith and they were baptized into 
future repentance.45 Quoting what Calvin wrote in his Institutes, 
Bingham reminded that for Calvin, even though faith and 
regeneration had not yet been formed in infants, the seed of faith 

                                                 
38

 Baxter, English Nonconformity, 59. 
39

 Bingham, Works, vol. 8, 164. 
40

 Bingham, Works, vol. 8, 164. 
41

 Baxter, English Nonconformity, 69. 
42

 Bingham, Works, vol. 8, 158. 
43

 Bingham, Works, vol. 8,  
44

 Bingham, Works, vol. 8, 164. 
45

 Bingham, Works, vol. 8, 165. 
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and repentance lied hidden within them by the secret working of 
the Holy Spirit.46 

 
Closely connected to baptism was confirmation. Baxter 

thought that the way confirmation was done in the Church of 
England suggested that confirmation was another sacrament.47 
Bingham plainly said that Baxter‘s thought was absurd, since no 
protestant church would call confirmation a sacrament. Bingham 
cited Calvin‘s De Vera Ratione Reformandae Ecclesiae to show 
how the Genevan Reformer disagreed with Rome on the issue of 
confirmation, and how he believed that sacraments brought the 
proof of God‘s favor toward humans, whereas confirmation did not 
have the same power as the sacraments.48 To provide further 
explanation that confirmation was closely connected to baptism 
without necessarily making it a sacrament, Bingham quoted Rivet 
who said that the imposition of hand in baptism referred to the 
benediction of the child being baptized, and in confirmation, the 
same imposition of hand once again blessed the child, 
commended her to God, and thereby confirming her in the 
profession of the Christian religion.49 The imposition of hand was a 
common practice in the early church that followed the practice of 
the Apostles. Bingham also reminded his readers that in the 
commentary on Hebrews 6:2, Calvin himself affirmed this practice 
as rooted in the tradition of the Apostles, which was made 
superstitious under the hands of the Papacy, and therefore 
needed to be retained in the Protestant church after the 
superstition was corrected.50 
 

Bingham demonstrated that Calvin spoke honorably of the 
ancient Episcopal confirmation of baptism, and therefore Calvin 
would have agreed with the practice of the Church of England.51 
Calvin highly valued the early church‘s practice of requiring young 

                                                 
46

 Calvin, Institutes of the Christian Religion, 4. 16. 20. 
47

 Bingham, Works, vol. 8, 172. 
48

 John Calvin, The True Method of Giving Peace to Christendom and 
Reforming the Church, in Calvin‟s Tracts, Henry Beveridge, trans (Edinburgh: 

Calvin Translation Society, 1851), 285. 
49

 Bingham, Works, vol. 8, 173.  
50

 Bingham, Works, vol. 8, 173;  John Calvin, Commentaries on Hebrews 
(Grand Rapids: Eerdmans, 1948), 134. 

51
 Bingham, Works, vol. 8, 175. 
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adults who were baptized in infancy to come before the bishop to 
be examined based on the form of catechism commonly used in 
that time and then to make their confession of faith. Calvin also 
explained that the ceremony of lying on of hands was included in 
the confirmation to add more reference and dignity to the 
confirmation, so that these young people were then dismissed with 
solemn blessing after their faith was approved by the bishop.52 
Bingham noted that upon seeing the value of the laying on of 
hands in the confirmation ceremony in the early church Calvin 
wished that the practice was restored to its pure and primitive use 
in his own time. Bingham argued that if Calvin liked the practice, 
Baxter should not have had any problem with the Church of 
England doing exactly what the ancient church did.53  

Bingham also reacted negatively to the Non-Conformists‘ 
charge that the Church of England made indifferent rites and 
ceremonies necessary. He said that the Church of England only 
regulated the outward act without imposing any doctrinal 
necessity. What the church required was conformity from its own 
members for the sake of peace, union and order.54 He made it 
clear that each church had its own set of regulations for certain 
rites and that none of those was necessary for salvation. He 
expressed his though by saying: 

 
Suppose any man desires to be admitted to baptism, or the 
communion, in any church: is it not necessary for him to 
comply with the particular orders of that church, as to the time 
when, and the place where, those sacraments are to be 
administered? He must go to a church and not to a river, or a 
pond, to be baptized; and he must meet the assembly in a 
church, not in an upper room; in the morning precisely at a 
stated hour, if he will hold communion with them.55 

 
In cases where the Church England denied communion to 

those who refused to follow the rules, such as refusing the sign of 
the cross in baptism, or receiving the communion kneeling, or 
receiving communion from a minister who wore a surplice, 
Bingham said that it was within the power of the church to impose 

                                                 
52

 Calvin, Institutes, 4. 19. 4.  
53

 Bingham, Works, vol. 8, 176. 
54

 Bingham, Works, vol. 8, 178. 
55

 Works, vol. 9, 76. 
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the rules. 56 It was ridiculous to say, he added, that the church 
made those rules with the aim to exclude those who would not 
follow them.57 

 
The use of the surplice was again questioned at Bingham's 

time. Baxter represented the Nonconformists who restated the 
issue.58 In his reply Bingham pointed out that the Nonconformists 
were divided on this matter. Some said that the use of the surplice 
was absolutely unlawful, superstitious, and popish while others 
said that they were not against its use but only against the 
enforcement of its use and the expulsion of ministers who did not 
wear it.59 In his answer to those who saw the use of surplice as 
popish and anti-Christian, Bingham took the example of Calvin 
who was never against the use of the scholastic habit.60 He 
believed that Calvin did not think that the surplice or bishop's alb 
was unlawful.61 He also thought Beza and Peter Martyr held the 
same opinion. For them the choice to use or not to use the surplice 
should not be a cause of division among Christians.62 By referring 
to the Continental Reformers on this matter, Bingham 
demonstrated to the Dissenters that they should not sharpen the 
controversy over the vestments since the Reformers themselves 
did not see it as something so fundamental as to cause division. 
With regard to the requirement that people must make 
confirmation before they were allowed to partake in the 
Communion Bingham said that it did not mean that confirmation 
was necessary for salvation. The rule was there to maintain 
discipline within the church. A person who obstinately refused to 
submit to the rules of the Church of England may lawfully be 
denied. The French speaking churches on the continent would 
have done the same. Again he went back to Calvin who insisted 
that children in Geneva could only be admitted to the Lord‘s Table 
before they made their confirmation of faith, and that the 

                                                 
56

 Works, vol. 9, 78. 
57

 Works, vol. 9, 78. 
58

 Baxter, English Nonconformity, 102. 
59

 Works, vol. 9, 132. 
60

 Works, vol. 9, 133. 
61

 Works, vol. 9, 134.  
62

 Works, vol. 9, 135. Here Bingham quotes Beza's Epistle XII and Peter 

Martyr's Epistle XLI. 
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confirmation had been approved by the minister.63 The only 
difference between the Church of England and the French 
speaking churches, Bingham said, was that in the Church of 
England people must give an account of their faith not just to their 
local minister, but also to the bishop and to receive the bishop‘s 
benediction.64 
 

Conclusion 
 

Bingham‘s reliance on Calvin‘s authority in the debates over 
the theology and ritual of baptism of the Church of England 
demonstrated that Calvin‘s view was still considered very 
influential in late-Stuart England. Bingham, a strong defender of 
the Church of England, highly valued Calvin‘s position and he 
carefully used Calvin as a source of authority to justify the 
Anglican‘s position against the non-conformists. Bingham‘s use of 
Calvin was strategic, because by showing that the Church of 
England did not depart from Calvin‘s position on issues related to 
baptism,  he was able to quiet the non-conformists‘ unfair attack of 
the Church of England‘s position. At the same time, this paper also 
demonstrated that Calvin was not just used as the source of 
authority by the Dissenters. As it was evidence through Bingham‘s 
writing, the Church of England, too, was appreciative of Calvin‘s 
position, and as Bingham has ably demonstrated, the Church of 
England in the time of the late-Stuart period was as Reformed as 
other French-speaking churches on the continent. 
 

By using Calvin‘s view to support the Church of England‘s 
theology of baptism, Bingham also added further leverage in his 
effort to unite the Dissenting ministers with the Church of England. 
If both sides could see that what the Church of England did was in 
line with what Calvin believed and practiced, there should not be 
much difficulty for the Non-conformists to agree with the position of 
the Church of England. The Non-conformists used Calvin as their 
source of theological authority just as much as the Church of 
England did. By showing the conformity between the position of 
the Church of England and that of Calvin Bingham tried to 
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persuade the Non-Conformists not to separate themselves from 
the National Church. At the same time, Bingham‘s use of Calvin 
also showed his eagerness to include the French refugees in 
England into the Church of England. These refuges would have 
felt comfortable to be a part of the Church of England when they 
knew that their new church embraced the same teaching as their 
former church. In so doing Bingham would have defended the 
Church of England on the comprehension question. 
Comprehension could be achieved by way of understanding the 
foundational theological position of the church, namely by agreeing 
on what Calvin taught, and not by way of political moves. 

 
 


